
 

 

Part 3 - 2nd AcƟvaƟon - Prerequisites 4th - Light Group 

 

Who Is Melchizedek  
 

[As to Jesus.] being designated by God and High Priest aŌer the Order of Melchizedek. 
(Hebrews 5.10)  

For as those experiences Jesus ... came into the earth, the first that were of the sons of God 
to enter flesh, there the first and only begoƩen of God.  Again, as names would say, Enoch 
walked with God, became aware of God in his movements-sƟll that enƟty, that soul called 
Jesus-as Melchizedek, without father, without mother, came-sƟll the soul of Jesus; the porƟon 
of God that manifests.  

... this enƟty [Jesus] was that one who had manifested to father Abraham as the prince, as the 
priest of Salem, without father and without mother, without days or years, but a living human 
being in flesh made manifest in the earth from the desire of Father-God to prepare an escape 
for man ...                   

Again there may be drawn to self a parallel from the realm of spiritual enlightenment of that 
enƟty known as Melchizedek, a prince of peace, one seedling ever to be able to bless those in 
their judgments who have sought to become channels for a helped influence without any 
seeking for material gain, or mental or material glory-, but magnifying the virtues, minimizing 
the faults in the experiences of all ...             

  Melchizedek is an interesƟng yet enigmaƟc, Biblical figure    

He is first menƟoned in the 14th chapter of Genesis aŌer a miraculous victory by Abram 
(before God renamed him Abraham) and his household over King Chedorlaomer and the 
numerous armies which he commanded.  The king of Sodom, along with Melchizedek, king of 
Salem, went out to meet the returning and victorious Abram and to offer thanks for his 
deliverance.  

And Melchizedek king of Salem brought out bread and wine; he was priest of God Most High.  
And he blessed him and said, "Blessed be Abram by God Most High, maker of heaven and 
earth; and blessed be God Most High, who has delivered your enemies into your hand!"  And 
Abram gave him a tenth of everything.  (Genesis 14:18-20)  

The phrase "God Most High," or El Elyon in Hebrew, is one of the terms used for God at that 
Ɵme.  



 

 

A typical characterizaƟon was that El Elyon was "maker of heaven and earth”.  AŌer paying 
Ɵthes to  

Melchizedek, Abram accorded Melchizedek further respect by addressing the Lord in these 
terms as "God Most High, the maker of heaven and earth”.  (Genesis 14:22)   

Melchizedek is involved with two acts which later became very important Judeo-ChrisƟan and 
religious rites:  ‘the payment of Ɵthes and the symbolic use of bread and wine as in the 
Eucharist or Lord's Supper.  He received the first Biblical Ɵthes and was the first in the Biblical 
accounts to symbolically use bread and wine.  We know from the Dead Sea Scrolls the Jewish 
Essenes had a ritual using these elements, which Jesus may have borrowed’.  

In the Canon of the Mass, the Catholic Church has further carried forward the pre-eminence 
of Melchizedek receiving Ɵthes.  The Church prays that the Father will accept its offering as 
He accepted "the sacrifice that Your high priest Melchizedek offered”. Some ChrisƟan 
theologians have argued that Melchizedek's name is placed where Jesus' name should be in 
the Mass, for it was Jesus who sacrificed his life to God and is considered the mediator 
between us and God.  In view of the special relaƟonship the early Church found between Jesus 
and Melchizedek, as we shall see later, the subsƟtuƟon of Melchizedek's name for Jesus' may 
have been purposeful.  

The only other Old Testament reference to Melchizedek is in Psalm 1 1 0, a propheƟc psalm 
which makes promises about the messiah:  "The Lord has sworn, and will not change his mind, 
'You are a priest for-ever aŌer the order of Melchizedek’.”  (verse 4) God thus, under oath, 
states that the messiah will be linked eternally with the Melchizedek priesthood.  This psalm, 
in the quoted and subsequent verses, uses the term "Lord" to describe both God and the 
messiah.  It is, therefore, important to ChrisƟanity because it provides a validaƟon of the Deity 
of the messiah and authorizes the Ɵtle of "Lord" for Jesus.  

Melchizedek is next menƟoned in the New Testament book of Hebrews.  He is described as 
having been:  "Without father, or mother or genealogy, and has neither beginning of days, nor 
end of life, but resembling the Son of God he conƟnues a priest forever." (Hebrews 7:3)  

The author of Hebrews goes into great detail to link the Melchizedek priesthood with Jesus. 
Chapter 7 acknowledges that Jesus came from the tribe of Judah, "and in connecƟon with that 
tribe Moses said nothing about priests”. (verse 14) The author examines the priesthood of 
Levi, which had been established by Moses when he named Aaron and his descendants (the 
tribe of Levi) to minister to the people and to keep charge of the Tabernacle of Witness. (See 
Hebrews 8:2.) They were to offer sacrifices for their own sins and the sins of the people, but 
Hebrews 10:4 points out:  "For it is impossible that the blood of bulls and goats should take 
away sins."  Hebrews, therefore, emphasizes the inadequacy of the LeviƟcal priesthood; a new 
and beƩer covenant was needed between God and man.  ‘For he finds fault with them when 
he says’:  ‘The days will come, says the Lord, when I will establish a new covenant with the 



 

 

house of Israel and with the house of Judah......’ (Hebrews 8:8) This superior covenant is found 
through the Melchizedek priesthood in Christ Jesus, "Who has become a priest, not according 
to a legal requirement concerning bodily descent but the power of an indestrucƟble life”. 
(Hebrews 7:16)  The pre-eminence of the Melchizedek priesthood is arrived at in yet another 
manner:  “One might even say that Levi himself who receives Ɵthes, paid Ɵthes through 
Abraham, for he was sƟll in the loins of his ancestor when Melchizedek met him.“            
(Hebrews 7:9-10)  

By this raƟonale of Levi paying Ɵthes to Melchizedek and by Melchizedek being more than a 
mere representaƟon between God and man of carnal sacrifices, Melchizedek is recognized in 
the New Testament as a priest of a higher order than that of Levi.  His is a priesthood of 
sufficient rank to accommodate the Son of God.  

Hebrews also recognizes Jesus as the Messiah described in Psalm 1 1 0.  In first referring to 
the LeviƟcal priesthood, it is said:  “For they were made priests without oaths; but this one 
was made a priest with an oath, as it was said concerning him by David, The Lord was sworn, 
and will not lie, Thou art a priest for ever aŌer the order of Melchizedek.  All these things make 
a beƩer covenant because Jesus is its surety.”  (Hebrews 7:21-22; Lamsa translaƟon)  

Verse 21 contains an actual verbaƟm quote of Psalm 110:4, discussed earlier.   

There are a number of interesƟng parallels between Melchizedek and Jesus:   

1. Both were characterized as priests ordained specifically by God, rather than by man.  
Neither was eligible under Jewish law and tradiƟon to be considered priests:  
Melchizedek was a GenƟle, and Jesus was not of the priestly tribe of Levi.  Both 
represented a dimension above the law with divine ordinaƟon.  

2. King of Salem means King of Peace, and Jesus was heralded and proclaimed the Prince of 
Peace.  

3. Melchizedek was both a priest and a king.  Jesus' priesthood is documented in Hebrews, 
and he was known by the sign on his cross as "King of the Jews”.  

4. In giving his blessing to Abram, Melchizedek brought forth bread and wine, tradiƟonal 
memorials of offering and sacrifice.  Similarly, Jesus, in blessing his disciples before his 
trial and crucifixion, offered bread and wine as symbols of his body and blood and of the 
sacrifice he was to make.  

5. In tablets excavated at Tell el Amama daƟng back to 1400 B.C., Jerusalem is referred to as 
UruSalem, and in Psalm 76:2 (a psalm wriƩen by Asaph, who incidentally the Cayce 
readings say was another incarnaƟon of the Master soul) Jerusalem is simply called 
Salem.  Most scholars have concluded, as did first-century Jewish historian Josephus, that 
Jerusalem was originally known as Salem.  If so, then Melchizedek was king of the city, 



 

 

where Jesus eventually was crucified and ended his ministry.  Jesus' lamentaƟon over the 
error of Jerusalem's ways and its imminent destrucƟon thus takes on special and poignant 
meaning:   

"0 Jerusalem, Jerusalem, killing the prophets and stoning those who are sent to you!  How 
oŌen would I have gathered your children together as a hen gathers her brood under her 
wings, and you would not!  Behold, your house is forsaken and desolate.  For I tell you, you 
will not see me again unƟl you say, ‘Blessed is he who comes in the name of the Lord’." 
(MaƩhew 23:37-39)   

6. Two Biblical stories stand out as tales with profound symbolic significance for the spiritual 
evoluƟon of humanity.  Each is considered a masterpiece of allegory and esoteric meaning 
and a complete sermon within itself One is the parable of the prodigal son in the New 
Testament; the other the Old Testament story of Job.  The prodigal son parable, of course, 
belongs to Jesus, and, according to Cayce, Melchizedek wrote the Book of Job.  Cayce also 
says that Job was not an actual, historic person but a symbolic figure-as is the case with the 
prodigal son.  While modern scholars are unsure of the authorship of Job, some do place 
the book in the historical period of the patriarchs and the Abrahamic covenant and thus in 
Melchizedek's Ɵme.   

Three chapters in the Epistle to the Hebrews (5, 6, and 7) discuss at great length the equality 
and similarity of Jesus and Melchizedek.  The author of Hebrews stops short of saying they 
were one and the same enƟty, but he does hint at a mystery.  Hebrews 5: 1 0 and I 1 states 
that, although Jesus was "called of God an high priest aŌer the order of Melchizedek”, there is 
more to be said, but it is difficult "seeing ye are dull of hearing”.  The author conƟnues:  “For 
though by this Ɵme you ought to be teachers, you need some one to teach you again the first 
principles of God's word.  You need milk, not solid food; for every one who lives on milk is 
unskilled in the word of righteousness, for he is a child.  But solid food is for the mature, for 
those who have their faculƟes trained by pracƟce to disƟnguish good from evil”.   (Hebrews 
5:12-14)   

This same language also appears in 1 Corinthians 3:1 and 2, where Paul indicates his audience 
is not ready to hear the full story.  

In a similar vein, Cayce stated that the belief in previous lives of people, or reincarnaƟon, was 
dropped by the early Church to create a "shortcut”.  This deleƟon was apparently aimed at 
simplicity and mass acceptability.  The "babes" were not ready for "solid food" and the learning 
of the mysteries of the soul.  

Some early ChrisƟans did apparently understand the full implicaƟon of the connecƟon 
between Melchizedek and Jesus.  A footnote to Genesis 14:17-26 in the Jerusalem Bible states 
that several of the early Church Fathers "even held the opinion that Melchizedek was a 
manifestaƟon of the Son of God in person”. 112  



 

 

The name "Melchizedek" has generally been translated, from Josephus to modern scholars, to 
mean ‘King or Lord of Righteousness’.  With this meaning in mind, the following messianic 
prophecy by the great Hebrew prophet Jeremiah becomes very significant:  

“In his days Judah will be saved, and Israel will dwell securely.  And this is the name by which 
he will be called”:  ‘The Lord is our righteousness.’ 

(Jeremiah 23:6)  

Is not Jeremiah idenƟfying the anƟcipated messiah as Melchizedek?  "The Lord is our 
righteousness" is the actual, literal meaning of the name "Melchizedek”.  

According to esoteric Jewish literature, Abraham received directly from Melchizedek original 
teachings, which were then passed on to subsequent generaƟons as the Hebrew Kabbala.  4 
Melchizedek would thus be the first author of these venerated teachings.  

In the Jewish Encyclopedia, Melchizedek is "placed in the same category [of importance] with 
Elijah, the Messiah ben Joseph, and the Messiah ben David”.  5  ChrisƟans, of course, recognize 
Jesus in these messianic references.  

Another interesƟng commentary on Melchizedek is contained in a quote from the Ethiopian 
Book of Adam and Eve.  

... Noah tells his son Shem before his death to take, “the son of Canaan, whom God has chosen 
from all generaƟons of men, and to stand by the dead body of Adam aŌer it had been brought 
from the ark to Jerusalem as the centre of the earth and fulfil the ministry before God”.  The 
angel Michael then took away Melchizedek, when fiŌeen years of age, from his father, and 
aŌer having anointed him as priest, brought him to (Jerusalem) the centre of the earth, telling 
his father to share the mystery only with Shem, the son of Noah, while the Holy Spirit, 
speaking out of the ark when the body of Adam was hidden, greeted Melchizedek as "the first-
created of God” [Author's italics].  6 The words, "whom God has chosen from all generaƟons 
of men”, are the kinds of phraseology generally reserved for Old Testament statements about 
the messiah and New Testament descripƟons of Jesus.  And the phrase "the first-created of 
God”, would seem necessarily to be a reference to Adam.  All the wording, of course, pertains 
to Melchizedek and would appear to idenƟfy him as both Adam and the messiah.  Although 
the narraƟve would differ from both the New Testament and Cayce in seemingly giving 
Melchizedek an earthly father, it is noteworthy in the above narraƟve that Melchizedek was 
taken to stand by the dead body of Adam.  According to Cayce, Melchizedek thus would have 
been standing by the body his soul had previously inhabited.  Possibly that was the significance 
intended by Noah.   

The Encyclopedia Judaica claims there are other Judaic references to the messianic funcƟons 
of Melchizedek and that rabbinical sources menƟon Melchizedek "among the four messianic 



 

 

figures allegorically implied by the four 'smiths' of Zechariah 1:20 and 21.117 Manuscripts of 
the Slavonic Apocalypse of Enoch” (2 Enoch)  were discovered in recent years in Russia and 
Serbia.  As indicated in the Enoch chapter, it is thought to have been wriƩen during the early 
ChrisƟan era and was probably based upon earlier Jewish tradiƟon.  

Some of these Slavonic Enochian manuscripts contain a story about Melchizedek having been 
born miraculously and being in the care of Nir, Noah's brother.  An angel appeared to Nir and 
told him that the archangel Michael would take Melchizedek to Eden, the former paradise of 
Adam and that Melchizedek would become the priest to all holy priests.  He is to become the 
head of a line of priests from which the promised messiah will descend.  The messiah, who is 
to be both a priest and a king, is expected also to be an eschatological Melchizedek.   

And aŌerward, in the last generaƟon, there will be another Melchizedek, the first of 12 priests. 
And the last will be the head of all, a great archpriest, the Word and Power of God, who will 
perform miracles greater and more glorious than all the previous ones.  He, Melchizedek, will 
be priest and king in the place Akhuzan, that is to say, in the centre of the earth, where Adam 
was created, and there will be his final grave.  And in connecƟon with that archpriest, it is 
wriƩen how he also will be buried there, where the centre of the earth is ... (2 Enoch 71:34-
36)   

Jerusalem was tradiƟonally known as the centre of the earth, and the quotaƟon seems clearly 
to idenƟfy the last appearance of Melchizedek as that of the messiah.  Melchizedek's final 
grave at Jerusalem would be correct if he did, in fact, come back as Jesus.  The references to 
Adam are also intriguing and were referred to in the Adam chapter.  

The GnosƟc ChrisƟan manuscript, PisƟs Sophia, daƟng from the fourth or fiŌh centuries A.D., 
contains mysteries purportedly given by Jesus to the disciples and certain elect aŌer the 
resurrecƟon and before his ascension.  It makes numerous references to Melchizedek as part 
of the hierarchy of the mysteries and godhead of which Jesus was a part.  8  

Probably the strongest case for corroboraƟng Cayce's statements that Jesus had previously 
incarnated as Melchizedek is the Bible itself, There are a number of Biblical references, 
including one of its most quoted verses, John 3:16, which refers to Jesus as the "only begoƩen 
Son" of God.  Webster defines "begoƩen" as "to bring into being" or "procreate”.  Cayce gave 
a rather obvious definiƟon of "begoƩen of God" as "those who have entered into flesh without 
that act which man knows as copulaƟon”.  (1158-5) Jesus is not the only Biblical son who 
entered flesh without the act of copulaƟon.  Adam, of course, was created by God rather than 
by a human being, and Melchizedek was, according to Hebrews, without earthly father or 
mother.  Unless Adam and Melchizedek are the same soul enƟty as Jesus, as Cayce said, then 
the Bible would appear to be contradictory in saying that Jesus is the only begoƩen son of 
God.  



 

 

Even Jesus seemed to imply that he may have been Melchizedek when he said:  Your father 
Abraham rejoiced that he was to see my day; he saw it and was glad.  The Jews then said to 
him, "You are not yet fiŌy years old, and have you seen Abraham?"  Jesus said to them, "Truly, 
truly, I say to you, before Abraham was, I am."  (John 8:56-58)  

These quotaƟons become meaningful in light of the Cayce informaƟon that Jesus was also 
Melchizedek, who, as we know from the Bible, met and blessed Abram or Abraham.  Abraham 
thus "rejoiced" to see his (Jesus') earlier day, and he saw ‘it’ and was "glad”.  

ScaƩered among ChrisƟan liturgy are a few prayers which are thought to be remnants of 
Jewish synagogal prayers; they are contained in Books Seven and Eight of the Apostolic 
ConsƟtuƟons.  9 One of these, daƟng from around A.D. 200, contains the following crypƟc 
wording in a supplicaƟon to God:  

“You are the one who delivered Abraham from ancestral godlessness,  
and appointed him heir of the world, AND SHOWED TO HIM YOUR 
CHRIST; the one who appointed Melchizedek a high priest in your 
service ...”   

The above-emphasized words are thought to be ChrisƟan interpolaƟons.  A reasonable 
interpretaƟon of the enƟre quotaƟon is that it idenƟfies Melchizedek, who was shown to 
Abraham, as the Christ.   

Most of the documents found in recent years near the Dead Sea at Qumran are books of the 
Old Testament and related materials of the Old Testament period, as seen through the eyes of 
the Essenes.  Cayce provides the interesƟng insight that the Essenes grew out of the teachings 
of Melchizedek as propagated by prophets such as Elijah, Elisha, and Samuel.  (254-109) From 
the documents at Qumran, we know there was much interest in Melchizedek among these 
Essenes.  This Melchizedekian influence could be the result of tradiƟons daƟng back through 
the school of prophets to Melchizedek himself We also now know that the Qumran Essene 
priesthood was modelled aŌer that of Melchizedek”.  The Essenes' preoccupaƟon with 
Melchizedek may also be the basis for the detailed discussion of him in Hebrews. 12   

A number of Essene documents referred to a Teacher of Righteousness.  In the Essene 
Commentary on the Book of Habakkuk, the Teacher of Righteousness is referred to as one "to 
whom God has made known all the mysteries of His servants, the prophets”.  13 This Teacher 
of Righteousness was expected to return and usher in the Messianic Age and, according to 
Jewish tradiƟon, to be Elijah or Phinehas or Melchizedek.  14  At least one respected Dead Sea 
Scroll authority has stated that Jesus in these documents, "appears in many respects as an 
astonishing reincarnaƟon of the Teacher of Righteousness”.  Is  Not all of the documents found 
at Qumran have yet been translated or at least been made available to the public.  But at least 
one treaƟse now publicly available bears directly on the quesƟon of Melchizedek's 
relaƟonship to the promised messiah.  



 

 

The Lost Jubilee.  A Sermon, "Melchizedek Texts" (also known as "I IQ Melchizedek Text" or  “I 
I Q Melchizedek"), found at Qumran and considered a part of what is commonly known as the 
Dead Sea Scrolls, refers in messianic terms to a future King of Righteousness.  In the text, this 
King of Righteousness is described as passing judgment in the Ɵme of the tenth or last Jubilee 
on Belial and his followers.  AŌer the judgment in heaven comes the destrucƟon of those who 
have followed Belial rather than God. The text states that "the one designed, by God's favour, 
for the King of Righteousness (which is what, by his very name, Melchizedek prefigures) will 
come into his dominion”.  The Ɵme of his coming "into his dominion" is idenƟfied as the period 
which Isaiah termed the year of favour (or "acceptable year of the Lord"):   

‘The Spirit of the Lord God is upon me; because the Lord has anointed me to bring good Ɵdings 
to the afflicted, he has sent me to bind up the brokenhearted, to proclaim liberty to the 
capƟve, and the opening of the prison to those who are bound; to proclaim the year of the 
Lord's favour and the day of vengeance of our God; to comfort all that mourn ...’                      
(Isaiah 61:1-2)  

It should be noted here that when Jesus made his first appearance in Nazareth aŌer beginning 
his public ministry, he spoke at the synagogue there, and the book of Isaiah was handed to 
him.  Luke records that he then found and read the two verses quoted above (Luke 4:17-19), 
but stopped aŌer the phrase "the year of the Lord's favor" in verse two.  Biblical analysts have 
concluded that by suspending reading without referring to God's day of vengeance, Jesus was 
disƟnguishing between his present ministry of grace and the second advent when he would 
carry out God's judgments.  On the other hand, his stopping aŌer that phrase may have been 
for the purpose of emphasis, for it truly was the "year of the Lord”.  AŌer Jesus had concluded 
his reading, verse 21 adds:  "And he began to say unto them, 'Today this scripture has been 
fulfilled in your hearing’. "   

Thus in Luke 4:2 1, Jesus seems to idenƟfy himself as the one promised by Isaiah "to proclaim 
the year of the Lord's favour" when he said, "Today this scripture has been fulfilled in your 
hearing”.  And the Melchizedek Texts from the Dead Sea Scrolls idenƟfy Melchizedek as the 
person who will fulfil that prophecy.   

The Qumran Melchizedek Texts contain several comments which seem clearly to idenƟfy the 
King of Righteousness as the promised messiah.  They discuss the role of this future King in 
overthrowing Belial and execuƟng God's avenging judgment and clearly state that this King 
will be "Melchizedek redivivus" (or reincarnated).  One scholar has summarized the document 
thusly:-   

In this fragment, wriƩen in Hebrew, Melchizedek appears as an eschatological saviour who 
has a heritage.  His mission is to bring back at the end of days the exiles to announce to them 
their liberaƟon ... and the expiaƟon of their sins.  16  

A similarity between Melchizedek and Enoch (Metatron) has also been noted:   



 

 

A number of clear parallels between the heavenly Melchizedek of Qumran and the Metatron 
of 3 Enoch at once suggest themselves:  both figures hold exalted, if not pre-eminent, 
posiƟons among the angels; both are heavenly judges ... and both, apparently, had earthly 
lives prior to their exalted, heavenly states.  17  

This parallel from ancient documents adds credence to the Cayce proposiƟon that Enoch and 
Melchizedek are the same soul.  

One of the documents found at Nag Hammadi in Egypt in the late 1940s is a text enƟtled 
Melchizedek.  LiƩle is known about its authorship or significance in early ChrisƟan theology, 
but at least one GnosƟc sect named itself aŌer Melchizedek.  The following quote is from this 
text:  

“And you crucified me from the third hour of the Sabbath-eve unƟl the ninth hour.  And aŌer 
these things, I arose from the dead.  My body came out of the tomb to me. [ ] they did not find 
anyone greeted me [ ]They said to me, Be strong, Melchizedek, great High Priest of God Most 
High” [ .    ] [Brackets indicate missing fragments or illegible wording.] 18  

There can be liƩle doubt that this quote and the related material-from a group of early 
ChrisƟans are referring to the crucifixion and resurrecƟon of Jesus.  

In commenƟng on the above text, noted authority Birger A. Pearson states, "Furthermore, the 
tractate's apparent idenƟficaƟon of Melchizedek with Jesus Christ ... is also documented 
elsewhere in early ChrisƟanity, parƟcularly in Egypt."  19 In the expanded Nag Hommadi 
Library, Pearson adds:  

We are drawn to the conclusion that, in the revelaƟon which the priest Melchizedek has 
received, he has seen that he himself will have a redempƟve role to play as the suffering, 
dying, resurrected and triumphant Savior, Jesus Christ!  

... From what we read . . . it seems that the victory of Jesus Christ is the victory of Melchizedek 
and that, in fact, they are one and the same.  20  

In correspondence with the author, Pearson adds: "I did and do understand the (very 
fragmentary!) text of the first tractate to imply that Melchizedek was prophesied to return 
again, as Jesus."  

This tractate contains other material that may be relevant to the lives of the Master.  In one 
secƟon (1 2, 1), which appears to quote an angelic source, there is a list of several Biblical 
personages.  Because parts of the text are missing, it is not clear what this list purports to be.  
Scholars have added the names of Noah and Abel to the list, but probably because they were 
included in some other documents, not because they were a part of the legible text.  It has 
been surmised that the list may be of ancient heroes who also funcƟoned as priests.  The 
lisƟng concludes with the name of Melchizedek, who, as indicated, is idenƟfied elsewhere in 



 

 

the document as Jesus Christ.  The other two legible names on the list are Adam and Enoch.  
It may easily be deduced that these names are given as other earlier incarnaƟons of the 
Master.   

As we have seen, there is evidence, aside from Cayce, idenƟfying Melchizedek with Jesus.  In 
fact, a prophecy was made before the Ɵme of Jesus that the Christ or messiah would be 
Melchizedek returned, and another, wriƩen by early ChrisƟans, actually idenƟfies Christ Jesus 
as Melchizedek.  It should be noted that these documents were not available, however, unƟl 
aŌer Edgar Cayce's death.  

Melchizedek was obviously a very advanced soul.  One might logically wonder why it was 
necessary for this soul to incarnate further, as Cayce states, unƟl reaching Christhood as Jesus. 
Presumably, each intervening life was a learning experience, and even when entering the 
earth as Jesus, there was more for this soul to learn.  Hebrews 5:8 says:  "Although he [Jesus] 
was a Son, he learned obedience through what he suffered”.   

Thomas Sugrue wrote the definiƟve biography of Edgar Cayce, There Is a River.  In compiling 
the philosophy secƟon of that book, he obtained direct advice and guidance from Cayce 
through psychic readings.  From this secƟon, we get an addiƟonal theory as to why the Master 
soul again incarnated aŌer the experience as Melchizedek:   

The Christ soul helped man.  As Enoch, as Melchizedek, it took on flesh to teach and lead ... 
Enoch and Melchizedek were not born, did not die.  The Christ soul realized aŌer these 
assumpƟons of flesh that it was necessary to set a paƩern for man, to show him the way back 
to himself.  It assumed this task and was bom of woman, beginning voluntarily a new 
individuality, a new soul record, though behind this new individuality shone the pure Christ 
soul.  But on this, the veil dropped, and the Son of God began His pilgrimages.  Thus, the 
Master soul, aŌer incarnaƟng as Melchizedek, apparently assumed the mission of relaƟng 
directly to humanity and of becoming the paƩern for its return to the Creator through fleshly 
incarnaƟons and births begoƩen of human parentage.  These lives then should offer special 
significance and meaning to us, the first of which, according to Cayce, was as Joseph who was 
sold into slavery by his brothers.  ScaƩered throughout esoteric religious wriƟngs of the 
centuries, and even the Bible itself, have been references to the priestly order of Melchizedek, 
as though it were an order of special and high spiritual aƩainment.  Melchizedek established 
this order, and it was infinitely higher and more perfect than the priesthood of Aaron.  The 
Aaronic priesthood ended with death, but the priesthood of Melchizedek was a spiritual order 
whose priests were priests forever.  The Aaronic LeviƟcal priests offered sacrifices for the sins 
of their people; Jesus gave his life as the sacrifice for his people.  By resurrecƟng his body, he 
made the Jesus-Melchizedek priesthood eternal.  This priesthood, according to the 
Encyclopedia Judaica's interpretaƟon of Hebrews, "is excellent, superior to that of Abraham's 
descent, and transcends all human, imperfect orders".  22   



 

 

The author of Hebrews would use Melchizedek as the standard by which to validate the 
priestly ministry of Jesus and say of Melchizedek:  

See how great he is!  Abraham the patriarch gave In view of such New Testament and early 
ChrisƟan veneraƟon of Melchizedek and the rich messianic tradiƟon about him which we have 
found, ChrisƟans should in no way find it demeaning to link the soul of Melchizedek with that 
of Jesus.  Certainly, both individuals were important instruments of God, and each life marks 
an historic step in the spiritual evoluƟon of humanity.  

him a Ɵthe of the spoils.           (Hebrews 7:4)  


